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visamvada) is the test of falsehood, and both these tests
are extraneous to the conditions that give rise to knowledge.
Knowledge by itself is neutral, i.e., it is not known to be
true or false. If it couid be possible there would be no dis-
appointment in practical activities. Truth and falsehood are
not self-evident; they are always known through inference,

With regard to the objection raised by the Mimamsakas
as to why the Naiyayikas do not verify the condition of the
injtSaS judgment instead of scrutinising only the conditions
of knowledge of practical efficiency, Jayanta's reply is that
even Sf their suggestion were to be adopted, it would
neither support the hypothesis of intrinsic validity nor refute
the theory of extrinsic validity.25 People become very
much conscious of the fruit of their knowledge, but they
are not found to have such eagerness for scrutinising the
condition of their judgment. That is why the conditions of
the knowledge of practical, efficiency are examined. We
may compare here the pravrttf samvada of the Naiyayikas
with the arthakriyakaritva of the Buddhism. For the Bud-
dhism, that knowledge is valid which is conducive to
fruitful activity. But, the Naiyayikes maintain that truth
consists in correspondence (samvsditva) and satisfaction,
i.e., objective verification and subjective utility. "Corres-
pondence to Reality", ?s Prof. R.D. Randoe puts it, "is a
constitutive character nf truth, while satisfaction comes in
only when it is to be tested. Correspondence is thus the
ratio essendi of truth while utility is only ratio cognoscendi.
Truth may exist even if it is not put to practical use. Prac-
ticability is just a means of subsequent verification".26
Moreover, whenever a person has the knowledge of practi-
cal efficiency during his waking state he finds that there is
perfect correspondence of his knowledge with its object
As he has no previous experience of discord between such
an experience and its object, the doubt does not arise in
his mind. And when there is no doubt, there is no need
of ascertaining the truth of the concerned judgment. It is
perhaps Akianka the Jama thinker who holds that the truth
of the knowledge of an object, which has been repeatedly
cognised is self-evident and that the truth of judgment/ which